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Bulgarian Interpretations of Ancient and Medieval Philosophy

Dimka Gitcheva

What  is  unique about  the interpretation of  the history of  ancient  and medieval 

philosophy in a small country like Bulgaria? In trying to grasp the essence of  the 

intellectual tendencies that have evolved here over the past century, we could of course 

conduct  a  general  retrospective  analysis  of  several  prominent  scholars  who  have 

contributed greatly to the intellectual development of the Bulgarian nation. However, 

most of their works are not translated in any of the major European languages. Instead, 

I  will  therefore  attempt  to  explain  the  underlying  causes  of  differing  Bulgarian 

interpretations  of  ancient  and  medieval  philosophy  by  describing  the  social 

background, sketching the personal and existential motivations of Bulgarian historians 

of ancient and medieval philosophy, and assess their undeniable achievements and 

inevitable limits. In this way, I hope to portray not only the interpretation of the history 

of ancient and medieval philosophy in Bulgaria but also actual developments in the 

history of Bulgarian philosophy.

The Pioneers of the Bulgarian Philosophical Culture

During the Bulgarian Cultural Revival, we find several persons with encyclopedic 

knowledge commenting sporadically on the philosophical heritage of the past. Here 

we find enthusiastic remarks and often exotic assertions.1 The foundations of the history 

of philosophy as a science were laid first by Ivan Georgov. Georgov was one of the founders of 

the High Pedagogical School (1889) which later became Sofia University. At the university, he 

taught  the  history  of  philosophy  for  four  decades.  A  person  with  enormous  energy  and 

administrative talent, Georgov was elected five times to serve as Rector of Sofia University. At 

the  University,  he  helped  make  philosophy  one  of  the  most  important  disciplines  in  the 

humanities.

Upon his death, Georgov left eight large volumes of writings on the history of philosophy in 

1 See Boyan Angelov: Ancient Philosophy in the Bulgarian Cultural Revival, Bogianna, Sofia, 1996, 122 pp.



manuscript form, only two of which were completed and published - the first and the fourth.2 In 

the Introduction to the first volume, Georgov formulates his conception of philosophy and the 

history of philosophy. According to him, philosophy is contemplation and reflection, deprived 

of all practical interests and immediate application. Philosophy is knowledge sought for its own 

sake, knowledge that by its very essence is situated above all the other sciences. Philosophy is 

the knowledge of truth and cognition.

Georgov argued that the history of philosophy is the succession of various ideas belonging to 

different traditions,  schools and individuals.  The historian of philosophy, however, ought to 

emphasize not so much the different tendencies of thought, but rather on the fact that they all  

pursue the truth - some of them in greater, others in lesser degrees. This common objective 

unites them despite their apparent opposition. As an historian of philosophy, Ivan Georgov was 

inevitably influenced not only by his teacher in Germany - Rudolf Eucken, but also by Eduard 

Zeller and Wilhelm Windelband, Alfred Fouillйe and Theodor Gomperz. Georgov relies on 

their  authority  and  often  quotes  them respectfully.  It  might  seem that  he  is  a  follower  of 

Winckelmann as well, for Georgov also speaks with deep reverence of the beauty of Greek 

nature (like Winckelmann he had never seen Greek nature with his own eyes) and of the magical 

impact  the local  climate and geographic conditions  had on the formation  of Greek art  and 

philosophy. Because Georgov never explicitly refers to Winckelmann, we must conclude that 

these reflections are his own.

That said, Georgov’s views on the philosophy of antiquity bear a unique feature: he maintains 

distance  from  the  Euro-centrism  so  wide-spread  among  many  other  historians  of  ancient 

philosophy.  Indeed,  he  is  convinced  that  philosophy is  a  common Euro-asiatic  intellectual 

phenomenon, a fact reflected in the congeniality between the philosophy of ancient India and 

Greece.  As  the  highest  striving  of  human  reason,  philosophy  has  one  origin  and  essence 

wherever it appears. Georgov tries to prove this belief in a large section of the first volume of 

History of Philosophy devoted to the ancient Indian philosophy.3 Here, he compares the logical 

conceptions  and  metaphysical  thinking  in  ancient  Greece  and  India.  While  stressing  their 

similarities, Georgov points out that it  would be an oversimplification to think that the one 

phenomenon was immediately dependent on the other – neither did the Greek thinkers borrow 

some strange knowledge from the Indian sages, nor were the profound Indian logical systems 

2 Ivan Georgov: History of Philosophy, vol. I, Sofia, Upress,1926, 697 pp.; vol. IV, part 1, Sofia, Upress, 1936, 
460 pp. 
3 Op. cit.
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taken from the Greeks.

Ivan Saruiliev continued the work begun by Georgov. Saruiliev lectured on the history of 

philosophy for twenty-four years. A considerable part of his interpretative efforts was directed to 

ancient Greek philosophy.  He graduated from the classical lyceum in Sofia, after  which he 

studied  philosophy  at  Oxford  before  obtaining  his  doctoral  degree  in  Paris.  The  strongest 

influences on his thought came from Bergson and Berkeley, whom he translated into Bulgarian. 

In his works Generic Ideas and On Will4 we see his marked talent in articulating his own critical 

understanding of philosophy. As a historian of philosophy Saruliev was primarily attracted to 

ancient Greek thought and pragmatism, a philosophical movement of the near past. Saruliev’s 

stature as an adept interpreter of ancient thought is documented in The Philosophy of Socrates 
5(Sofia, 1947). In this monograph, Saruliev unites two qualities of thought often left apart – a 

mastery of ancient languages and creative philosophical reflection. For Saruliev, antiquity poses 

the greatest challenge to the human mind. Hence, not only must it be understood as something of 

intrinsic value; it must also be set in relation to other systems of thought developed in the history 

of Western thinking.

According  to  Saruiliev,  philosophy  begins  with  the  analysis  of  the  phenomena  of 

consciousness.  According  to  this  understanding  of  philosophy,  Socrates  is  the  father  of 

European  philosophy.  In  The  Philosophy  of  Socrates,  Saruiliev  reveals  not  only  a  rare 

combination of detailed classical erudition, linguistic talent and speculative insight. He was of 

course well acquainted with the French and English philosophical traditions. This, however, in 

no way prevented Saruliev from attaining a firm grasp of German dialectics. This is especially 

evident in his discussion of the important relation between Socrates’ dialectical method and his 

moral  teachings.  Prof. Saruiliev insists that the most  significant  aspect of the philosophical 

thought of Socrates is his theism, something manifest in his teleological conception of nature as 

well  as  in  his  belief  in  the existence  of only one omniscient  and omnipotent  god,  a  deity 

appearing  to  him  as  a  daemon.  What  is  more,  for  Saruliev  it  was  through  Socrates’ 

consciousness of this daemon that he became aware of himself and therewith anticipated the 

concept of self-consciousness.

Unfortunately, Prof. Saruiliev could not complete similar studies on Plato and Aristotle, as he 

had once intended.  In 1953,  when the Communists  prosecuted  another  wave of  repressive 

4 Ivan Saruiliev: Generic Ideas, Sofia, 1919, 189 pp.; On will. Psychological and metaphysical essay. Part _,  
Sofia, 1920, 192 pp.
5 Ivan Saruiliev: The Philosophy of Socrates, Sofia, Upress, No 352, 1947, 275 pp. 



measures against all those intellectuals and political figures who had expressed their disapproval 

of or doubts about the ‘the bright future’ of socialist society,  Ivan Saruiliev was one of the 

University  professors  most  harshly  mistreated.  Not  only  was  Saruliev  expelled  from  the 

University; his personal archive was confiscated and destroyed.

In this presentation of scholars who devoted all their intellectual and personal energies to the 

formation  of  a  philosophical  culture  in  Bulgaria,  we are  obliged  to  include  the  two most 

influential  thinkers  during  the  period  of  the  status  nascendi -  Tseko  Torbov  and  Dimitar 

Mikhalchev.  Neither  Torbov  nor  Mikhalchev  were  exactly  historians  of  philosophy. 

Nevertheless,  both  philosophers  incorporated  a  great  deal  of  the  ancient  and  medieval 

conceptual heritage into their own thought.

A graduate of a German university, Torbov was faithful follower of the Kantian and neo-

Kantian tradition. Although he lectured mainly on the philosophy of mind, critical philosophy 

and the philosophy of right6, his teaching and writings refer constantly to the thinking of the 

past. He translated into Bulgarian Leonard Nelson’s book  The Method of Socrates.7 What is 

more, in 1949 Torbov completed an historical study of classical Greek antiquity, a study first 

finally published in 1996 under the title Foundations of the History of Philosophy. Ancient and 

Medieval Philosophy.8 Here, Torbov provides an essentially neo-Kantian interpretation of the 

philosophy of antiquity and the Middle Ages. As a strict system, philosophy seeks to articulate 

the self-understanding of reason via pure concepts. Accordingly, the history of philosophy must 

provide the answers to the question posed by previous intellectual traditions: how is cognition 

possible ? This explains why Torbov treats ancient and medieval thought essentially as different 

approaches to the formation of concepts, and this in almost complete disregard for the persons 

expressing them. He is preoccupied with finding forerunners to analytic and synthetic concepts, 

a priori and a posteriori cognition, the possibility of knowledge, and the limits of reason.

Dimitar  Mikhalchev  was  known  as  the  patriarch  of  Bulgarian  philosophy.  A  prolific 

philosopher,  Mikhalchev also represented the soul  of  the  Philosophical  Review – the most 

respected Bulgarian journal in the field of the humanities between 1928 and 1943. He completed 

his doctoral degree in Germany9, where he gradually shifted from a neo-Kantian to a Rehmkean 

position. As a professor at Sofia University and author of numerous papers, articles and books 

6 Tseko Torbov: Philosophy of Right and Jurisprudence, Sofia, 1930; Sec. Ed., Vek 22, Sofia, 1992, 120 pp.
7 Leonard Nelson: The Method of Socrates, Liubomdrie, Sofia, 1993.
8 Tseko Torbov: Foundations of the History of Philosophy. Ancient and Medieval Philosophy, Sofia UPress, Sofia, 
1996, 154 pp.
9 D. Mikhalchev: Philosophische Studien. Beitr?ge zur Kritik des modernen Psychologismus, Leipzig, 1909, 
575 pp.
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Mikhalchev devoted his energy primarily to  the theory of knowledge,  logic,  the history of 

epistemology,  and  theory  of  truth.  He also  wrote  much  on  the  philosophy of  history  and 

sociology, relentlessly criticized a certain occult theosophical school popular in the 1930s in 

Bulgaria, and also maintained an uninterrupted, critical dialogue with the Bulgarian Marxists – 

he denied that Marxism is philosophy at all senso stricto, but he did admit the scientific validity 

of Marxian explanations of social reality and historical development.

In his writings and lectures Mikhalchev plumbed boldly into the history of philosophy to 

provide  further  backing  to  his  own positions;  in  truth,  however,  he  is  not  an  historian  of 

philosophy in the classical sense. That said, he did conduct many studies in the field including 

‘Time, Succession and Moment’ (in which he had recourse to the Eleatic conception of time), 

‘The Problem of the Relativity of Truth in the Teaching of the Ancient Greek Sophists’, ‘New 

Thoughts on an Old Sophism’, ‘Can a Man Step into the Same River Twice?’, ‘Being and 

Consciousness’, ‘The “Essence” of Things and its “Manifestations’, and ‘The Origin of Logical 

Thought. Functional Semantics and the Problem of the Irreal Formation of Concepts’.10 His own 

quite  individual  work  reevaluates  the  philosophical  thought  of  the  past,  incorporating  its 

elements in his voluminous writings Form and Relation (sec. ed. 1931) and Traditional Logic  

and its Materialistic Justification (published first in 1998).11 Not only in these books, but also in 

numerous other papers  12 he constantly refers to the Eleatics,  the Sophists, Plato,  Aristotle, 

Descartes, Leibniz, Spinoza, Kant and Hegel. Mikhalchev was not a philosopher seeking an 

immanent and objective understanding of the thinking of the past. He is rather akin to some of 

the famous European thinkers who absorb and mold the ideas of their great predecessors. Like 

Aristotle  and  Hegel,  Heidegger  and  Derrida,  Mikhalchev  exemplifies  the  rule  that  the 

independent  thinker  cannot  be  a  faithful  historian  of  philosophy.  The  elaborate  nature  of 

Mikhalchev’s own system of thought and his peculiar point of view look to the past not to 

cautiously reconstruct objective mental facts, but to transform them into useful elements of his 

own  philosophical  thought.  This  is  evident  especially  in  his  analyses  of  psycho-physical 

parallelism, the essence of truth, the philosophical interpretation of logic, the reasoning of the 

10 All  of  the  articles  are  found  in  Dimitar  Mikhalchev’s  Dialectics  and  Sophistry:  Essays  on  Various  
Philosophical Issues, Sofia UPress, Sofia, 1994, 461 pp.
11 Dimitar Mikhalchev: Form and Relation, Sofia, 1914, 760 pp.; second improved edition, University Library No 
107, 1931, 547 pp.; Dimitar Mikhalchev: Traditional Logic and Its Materialistic Justification, Zakharii Stoianov, 
Sofia, 1998, 581 pp.
12Some of the papers were published again in Dimitar Mikhalchev:  Selected Works, Nauka I izkustvo, Sofia, 
1981, 438 pp.



Eleatics, the Sophists, and, above all, the philosophy and logic of Aristotle.13

Under the Rule of Marxist Ideology (1944-1989)

The brutal imposition of Marxism on all spheres of public life - politics, economy, education 

– had its consequences. In 1944, 1946, 1948, 1953 and 1954, purges were conducted in all the 

schools and universities of Bulgaria.14 In September – December 1944, the most prominent 

collaborateurs of the previous regime within the university and school system of the country 

were not only fired from their jobs, but prosecuted and in 1945 sentenced to death by the so-

called “Law-Court of the People”. 

      For some years, Bulgaria had been a country with a relatively pluralistic political system of  

democracy. Despite this, one by one the leaders of the non-communist political parties were 

swept from the political scene by absurd trials and murder. A great number of intellectuals, 

priests, reserve-officers, teachers and directors of schools, and even communist activists who 

had the unfortunate distinction of being well-educated, were arrested and later vanished, without 

a trace. Without charge or trial, thousands of people were killed or sent to concentration camps. 

Most frequently,  this  was the result  of officials  seeking personal revenge or uncontrollable 

revolutionary terror. In 1946, the Referendum declared that Bulgaria was no longer a monarchy, 

but a “Democratic Republic”. In December 1947, the new Constitution was adopted, and all 

political  parties  except  for  the  BCP  (Bulgarian  Communist  Party)  and  BAPA  (Bulgarian 

Agrarian People’s Alliance) were declared illegal. In 1948, the Law for Public Education and 

the Law for the High University Education were adopted. All these different measures gave 

renewed life to repeated waves of repression and persecution – thousands of teachers, regional 

educational directors, university professors, publishers, and writers were fired and forbidden to 

continue their work for the rest of their lives. The grounds given to justify these measures were 

different – of course, all of them were punished for being ‘bourgeois reactionaries’, but the proof 

offered  was  sometimes  ridiculous:  some  were  declared  enemies  to  “the  construction  of 

13 See Mikhalchev, Form and Relation and Traditional Logic. Op. cit. above.
14 One of the most paradoxical deeds during the period of repression was the expulsion from the university and 
school system of thousands of students and teachers who had taken part in the last phase of World War II.  
What mattered was not that they had fought against the fascist alliance, but that they had been officers in the 
army. Needless to say, the children of all these thousands of repressed individuals were forbidden to study at 
the university during their entire life (in accordance with the Law for Public Education and the Law for High 
University Education).  For a detailed study of this period, see Richard J. Crampton’s  A Short History of  
Modern  Bulgaria (Cambridge,  Cambridge  UPress,  1987).  Crampton’s  book  has  also  been  published  in 
Bulgarian by the Open Society in 1994. For a detailed documentation of the injures suffered by University 
professors,  students,  teachers,  directors  and  inspectors  in  secondary  schools  in  the  1940s,  see  Vesela 
Tchitchovska: Politics against the Educational Tradition, Sofia UPress, 1995, 457 pp. 
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socialism”  simply  because  they  had  studied  in  Western  countries  and  mastered  foreign 

languages.

The fate of the university professors mentioned above was similar. All of them were fired in 

1953. Prof. Saruiliev was not only expelled, but also forbidden to teach and publish for the 

remaining period of his life. Prof. Torbov was only allowed to continue to teach German. Prof. 

Mikhalchev was at first permitted to continue his public activities only in his capacity as a 

member  of  the  Bulgarian  Academy  of  Sciences  (thanks  to  the  fact  that  he  had  been  the 

Bulgarian ambassador to the Soviet Union and had accepted historical materialism as a valid 

scientific method of sociological research). But several months later, after a scandalous public 

discussion  of  Traditional  Logic  and  its  Materialistic  Justification he  had  presented  in 

manuscript form15, he was condemned for his retrograde ideas and expelled from the Academy 

as well. On repeated occasion, these thinkers were subject to investigations without a search 

warrant and certain papers were confiscated.16 In spite of this circumstances, they continued to 

work courageously for posterity – something familiar to many of their ‘brothers in fate’ living in 

other socialist countries – without knowing whether their writings would ever find a public.17

The diverse points of view in the humanities and various cultural  and intellectual trends 

cultivated in the inter-war period of Bulgaria were eradicated. Only one possibility remained: to 

praise  in  written  and  spoken  word  the  doctrines  of  Marxist-Leninism,  ‘the  only  true  and 

veritable philosophy’, and to promote the arts and sciences in accordance with its ideology. No 

wonder, then, that for almost 40 years (from the establishment of “the power of the people” in 

1944 until the early 1980s) in our country (as in all the other socialist countries) there appeared 

books, films, theater-performances, exhibitions, etc., whose loyalty to the communist regime 

was beyond doubt. For almost 40 years, even the slightest, most innocent deviation in direction 

from  the  grandeur  of  Marxism  was  viewed  with  great  suspicion.  In  this  atmosphere  of 

totalitarian  rule  the  teaching  and  study  of  the  history  of  philosophy  was  neglected  and, 

15 Mikhalchev: Traditional Logic.Op. cit. above.
16 Torbov was searched  or,  to put it  in more euphemistic terms,  visited without invitation by the notorious 
‘scholar-party functionaries’ in 1973. They never returned to him what they took from his archive. See Neno 
Nenovski’s Introduction to Tseko Torbov’s History and Theory of Right, BAS, Sofia, 1992, edited and introduced 
by Neno Nenovski.
17 In fact, some of these writings were published first posthumously, for instance Prof. Torbov’s  History and 
Theory of Right and Prof. Mikhalchev’s Traditional Logic and its Material Justification. What is more, in the so-
called debate which was designed to put an end to his intellectual carrier in 1954, Mikhalchev was not allowed to 
answer the criticism leveled by the young Marxists at the University. He was forced to listen to them and remain 
silent. Nevertheless, he provided a profound and dignified response to the criticism in a manuscript written for  
posterity. This response appeared for the first time in 1995 in D. Mikhalchev:  Listen to the Other Side as Well, 
Sofia UPress, Sofia, 1995, 392 pp.



moreover, viewed as a potential threat to the socialist project.18

In Bulgaria, as in other countries of the ‘socialist block’, there appeared several histories of 

ancient and medieval philosophy, which resembled one another like drops of water. Although 

written by different authors, all of them were written in a common fashion, as if following the 

same prescription:  each  topic  was  handled  predominantly  in  the  light  of  ‘the  fundamental 

philosophical  question’,  a  question  which  inevitably  had  either  a  materialistic  or  idealistic 

solution; the ideas of the past were presented in very brief and schematic accounts without 

recourse to any authentic Greek sources19; attention was directed to the progressive materialistic 

ideas of the so-called ‘line of Democritus’ and, conversely, the reactionary idealistic ‘line of 

Plato’ was to be ignored or censured; the indispensable instrument of ‘analysis’ was equated 

with  the  mechanical  application  of  the  supreme  criteria  –  the  opinions  of  ‘the  classics  of 

Marxism’  -  and correspondingly the  labels  expressing  everything in  accordance  with these 

indisputable  ‘criteria’:  ‘materialism/idealism’,  ‘sensitive/rational’,  ‘favorable  for  the  slave-

owners or disastrous for the people’, and, above all, ‘progressive/reactionary’. Especially with 

regard to the ancient philosophy, the faithful Marxist had to know by heart several quotations 

from Marx’s doctoral thesis (on Democritus and Epicurus), Lenin’s  Philosophical Notebooks, 

and Engels’s Anti–Dьring. These quotations had to be present in all studies and articles dealing 

with the thinking of antiquity, regardless of their particular topic. That resulted in the stupid – 

but absolutely unavoidable – practice, for instance, of quoting Engels’s opinion on Heraclitus in 

a study on Plato. 

At the time, it was unthinkable to explain the origin or essence of given idea other than by its 

dependence on the social and political positions of the thinker who conceived it. The opposite 

procedure was also obligatory. The philosophical systems of the past were not only conceived as 

entirely determined by the ‘material conditions of life’ and ‘the productive forces’; their outer 

form and their content had to be reduced to the social dimension, to their political application. 

And last but not least, whatever the issue was, whoever the interpreter was, the philosophical 

question posed in the past had to be juxtaposed with its answer given by the ‘only true and 

veritable’ philosophy of Marxism, and if by some chance there was no such answer available, 

18 As late as the beginning of the 1980s, a student in philosophy could hear from colleagues celebrating 
Marxism that, in order to grasp the skeleton of an ape, one has to be familiar with the skeleton of man. This  
piece of wisdom ascribed to Marx referred to the philosophy of the past as the skeleton of an ape. It is needless  
to say which philosophy was compared to the skeleton of man.
19 Knowledge of classical languages was considered to be a bourgeois excess; hence, all the classical schools 
were closed in 1948. It was a disaster, especially when one considers the fact that in Bulgaria in the 1940s even 
original Greek texts were published in Bibliotheca Graeca et Latina by Metodi Bardarov and Todor Donchev. 
About 25 short, but important texts appeared. Later, it was impossible to resume this work.
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one was to conclude that such a question cannot be posed at all.

In adherence to this pattern of thought many ‘histories’ of ancient philosophy or studies on 

particular problems were conducted. The chief concern of the authors was to remain as close as 

possible to the holy paradigm. In the history of ancient philosophy in Bulgaria, such a typical 

Marxist  standpoint  was  represented  in  the  works  of  several  university  professors  and 

academicians, including Grozyo Grozev, Nickolay Iribadzhakov, and Angel Bunkov.

Adhering to the Marxist prescriptions, Grozev prepared an anthology entitled  The Ancient  

Greek  Materialist  Philosophers.  Fragments  and  Texts  by  Heracleitus,  Anaxagoras,  

Empedocles, Democritus and Epicurus (1958).20 It represented only the ‘good philosophers’ of 

Greek antiquity. Grozev also obediently provided works praising the admired Democritus and 

condemning Plato –  The Materialism of Democritus (published in German, 1958)  21 and  The 

Philosophy of Plato (1984)22.

In the 1940s, Angel Bunkov was an assistant-professor of Prof. Mikhalchev and had a very 

promising future as an exponent of Rehmkean philosophy. But one night he fell asleep only to 

wake up the next morning a convinced Marxist. He then traded in his talent and incisive thought 

for  his  new philosophical  credo.  From his  past  he  maintained  his  interest  in  problems  of 

epistemology and logic. But the socialist world-view and ideology he had adopted made him 

interpret  everything in harmony with ‘the only true and veritable  philosophy’.  In his  many 

writings on ancient philosophy, such as his study on ‘The Problem of the Universal and the 

Particular  in  the  Logic  of  Aristotle’23,  Bunkov  conforms  perfectly  to  the  demands  of  the 

dominate ideology.

Nickolai Iribadzhakov became an academician thanks to his peculiar qualities: a talent for 

argumentation, an undeniable ability to teach and write on philosophical matters in accordance 

with  the  ‘only  true  and  veritable  philosophy’  of  Marxism,  inexhaustible  energy  for  its 

propaganda,  and  for  the  critique  of  everything  deviating  from  it.  At  Sofia  University 

Iribadzhakov lectured passionately on the Criticism of Contemporary Bourgeois Philosophy. 

With  regard  to  Greek  antiquity,  Iribadzhakov  completed  a  three  volume  work  on  The 

20 Grozyo  Grozev:  Ancient  Greek  Materialist  Philosophers.  Fragments  and  Texts  by  Heracleitus, 
Anaxagoras, Empedocles, Democritus and Epicurus, Sofia, 1958.
21 Der Materialismus des Demokrit. Das Altertum, Band IV, Heft 4, Akademie-Verlag, Berlin, 1958.
22 Grozyo Grozev: The Philosophy of Plato, BAN, Sofia, 1984, 189 pp.
23 Angel Bunkov: ‘The Problem of the Universal  and the Particular  in the Logic  of Aristotle’,  Annual 
Publication of the Faculty of Philosophy at Sofia University 76 (1986), Sofia, pp. 5-55.



Sociological Thought of the Ancient World  24 and – as could be expected - a study devoted to 

the father of the ‘materialistic approach’, Democritus – the Laughing Philosopher25. With these  

writings, Iribadzhakov became a champion of the Marxist thought in Bulgaria. He superseded  

all the other authors who had written similar books in similar manner, and this especially in one  

thing: in each issue he took up, he proceeded in the following manner – one tenth of the study is  

designed to portray the thinker of the past, while the remaining nine tenths are to provide  

solutions to the problems posed in strict adherence to ‘the only true and veritable philosophy’.  

To be fair, we should acknowledge that Iribadzhakov possesses another remarkable differentia  

specifica.  He  moves  beyond  even  many  younger  scholars  by  his  knowledge  of  the  most 

important contemporary writings, written in major European languages. All of these texts were 

to be well examined, so that in the name of communism they could be mercilessly refuted. This 

is something for which the new generation of Bulgarian scholars in the humanities  remain 

indebted. Only a very limited number of scholars had access to such literature, which was kept 

on special reserve in the libraries. Thanks to his enormous energy, Iribadzhakov felt obliged to 

criticize everything published abroad by non-Marxist authors which crossed his path; as a result, 

many readers at least got some idea of what was going on beyond their borders. 

However,  in the 1970s and more dramatically  in the 1980s,  the circumstances  changed. 

Gradually, there appeared the symptoms of the impoverishment of the planned economy; more 

and more the inefficacy of all mechanisms of management, control and even the uselessness of 

the repression became evident. In the sphere of art and philosophy, in the humanities it became 

possible to alter the previous monopoly of the totalitarian ideology. Socialism was very far from 

normal political and scientific practices but at least it had shed its most grotesque features.

Of course, in the sphere of the humanities and the history of philosophy other kind of works 

were possible, which stood apart from the monotone, uniform interpretations characterized by 

ideological doctrine. The transition from the absolute dominance of Marxism-Leninism to the 

more liberated writings of the younger generation of Bulgarian scholars during the 1980s is 

vitally connected to the interpretative energy of Radi Radev. Beginning in 1965 Radev taught 

the history of the Ancient, Medieval and Renaissance philosophy at Sofia University. Being a 

respectable and authoritative scholar, he succeeded in proving that the study of the thinking of 

the past is necessary and indispensable in its own right. Where previously there had been but 

24 Nickolai Iribadzhakov: The Sociological Thought of the Ancient World. Vol I: Egypt, Sumer, Babylonia, 
Sofia, 1978, p. 511; Vol. II: In the Heart of Philosophy. Greece (from Hesiod to Democritus), Partizdat, Sofia, 
1981, 535 pp.; Vol. III: Sophistry and Materialism. Metoikos in Philosophy, Partizdat, Sofia, 1982, 435 pp.
25 Nickolai Iribadzhakov: Democritus – the Laughing Philosopher, Sofia, Partizdat, 1982, 201 pp.
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blunt quotations from ‘the classics’, Radev took seriously again reference to authentic sources. 

He published two substantial and representative anthologies Ancient Philosophy and Medieval  

Philosophy26, which gather the most important excerpts from the most central  works of the 

ancient  and  medieval  periods.  He  wrote  a  very  comprehensive  History  of  Ancient  Greek  

Philosophy27 in  two  volumes  (the  first  volume  deals  with  the  Greek  philosophy  from its 

beginning to the Socratic schools and the second one – from Plato to Carneades), a survey of 

Hellenistic Philosophy28,  and a series of minor  works devoted to prominent  ancient  Greek, 

Roman, and medieval philosophers: The Life and Work of Socrates, Heraclitus, Epicurus, The 

Latin Aristotle (Peter Abelard).29 His greatest interest, however, was dedicated to the philosophy 

of  Aristotle  and  the  Aristotelian  tradition.  In  the  1960s,  he  was  allowed  to  publish  only 

Materialistic  Topics  in  the  Gnoseology  of  Aristotle30 and  On  the  History  of  the  Islamic  

Philosophy31 (dealing mainly with the medieval Islamic Aristotelism). Inevitably, he was forced 

to hide his sympathy for the peripatetic tradition; his earlier study of its evolution from Aristotle 

to Etienne Gilson is published under the title Critique of Neo-Thomism32, but this title is telling  

for all who have lived in the socialist block - in order to work on an officially unrecognized  

topic in a manner officially not tolerated, and, above all, to publish such a study, the author had  

to make use of the hypocritical terms ‘criticism’ or ‘critique’. Later, Radev would published  

Aristotle and the Historical Fate of His Philosophy (exploring again the development of the 

peripatetic  tradition from its founder’s ideas to the neo-Thomistic  thinkers) and a study on 

Aristotle33 for a wider audience.

In the period of intellectual semi-normalization of the 1970s and 1980s, the publishing of 

translations of prominent Western philosophers became both favourable and symptomatic. As 

one  can  imagine,  the  scope  of  translated  authors  was  limited  to  the  so-called  ‘classical 

26 Radi Radev, ed.:  Ancient Philosophy, Sofia, 1977, 1982, 1988, 1992, 514 pp.; introduction and notes by 
Radi Radev, translation by Hristo Danov; Radi Radev, ed.: Medieval Philosophy, Sofia, 1987, 1994, 576 pp.; 
introduction and notes by Radi Radev, translation by Hristo Danov and Temenuga Angelova.
27 Radi Radev: History of Ancient Greek Philosophy, Vol. I, Nauka I izkustvo, Sofia, 1981, 370 pp.; Vol. II, 1983, 
451 pp.
28 Radi Radev: Hellenistic Philosophy, Nauka I izkustvo, Sofia, 1973, 309 pp.
29 Radi Radev: The Life and Work of Socrates, Partizdat, Sofia, 1980, 176 pp.; Epicurus, Partizdat, Sofia, 1976; 
The Latin Aristotle, Partizdat, Sofia, 1982, 175 pp.; Heraclitus, Partizdat, Sofia, 1986, 209 pp. All of these books 
have as appendices translations of selected passages and fragments from the most important writings of these 
philosophers.
30 Radi Radev: Materialistic Topics in the Gnoseology of Aristotle, Nauka I izkustvo, Sofia, 1961.
31. Radi Radev: On the History of Islamic Philosophy, Nauka I izkustvo, Sofia, 1966, 263 pp.
32 Radi Radev: Critique of Neo-Thomism, Sofia, Naouka i izkustvo, 1970, 424 pp. 
33 Radi Radev: Aristotle and the Historical Fate of His Philosophy, Sofia UPress, Sofia, 1989, 417 pp.; Radi 
Radev: Aristotle, Narodna prosveta, Sofia, 1988, 215 pp.



bourgeois’ thinkers and it  was inconceivable to publish contemporary non-Marxist  rivals  in 

philosophy. Nevertheless, the door to the past was at least not completed closed. In the field of 

the ancient and medieval philosophy, several basic translations formed the basis for their proper 

study and dissemination, including the two anthologies mentioned above, the dialogues of Plato 

(translated in three volumes, the first of which presents the early Socratic dialogues, the second 

containing the classical writings from the middle period, the third comprising the  Republic34), 

two other anthologies –  The Idea of Time35 and  Anthology in Ethics,  Part I36; Aristotle’s  De 

anima37, Poetics and Rhetorics38, Diogenes Laertius’ De vita philosophorum39, De rerum natura 

by Lucretius40, Selected Dialogues by Seneca41, Characters by Theophrastus42, Selected Letters  

and Ethical  Treatises by Cicero43,  Marcus Aurelius’  Meditations44,  Xenophon’s  Socratica45; 

Selected Writings by Peter Abaelard46, and Hexaemeron by John Exarchus. 47

Furthermore,  the  reopening  of  the  National  Classical  Lyceum  in  1977  was  extremely 

advantageous for the professional study of everything connected with antiquity. 

Over  the  past  three  decades,  Bogdan  Bogdanov  has  placed  the  reception  of  ancient 

philosophy in Bulgaria in a much broader context. Since 1983, Bogdanov has lectured in Greek 

literature and culture at Sofia University. His lectures and seminars on particular subjects have 

always attracted considerable attention from all the disciplines in the humanities – not only 

philologists  and  philosophers,  but  also  historians  and  ethnologists,  anthropologists  and 

34 All  of  them published  by  Naouka  I  izkustvo;Vol.  I,  Sofia,  1979.  Introduction  by Georgi  Mihkailov; 
translated by G. Mihkailov and B. Bogdanov; Vol II., Sofia, 1982. Introduction by B. Bogdanov; translated by 
G. Mihkailov, B. Bogdanov and P. Dimitrov; Vol. III, Sofia, 1981. Postscriptum by R. Radev; translated by 
Alexandar Milev.
35 Sofia, 1985, Naouka I izkustvo. Edited and introduced by Tsocho Boiadzhiev and Zdravko Popov.
36 Sofia, 1988, Naouka I izkustvo. Edited by K. Yanakiev, N. Videva, K. Neshev, V. Nikolova. Introduction by K. 
Yanakiev.
37 Aristotle: On the soul. Sofia, 1979, Naouka I izkustvo. Translated by Marko Markov; introduction and notes by 
R. Radev.
38 Aristotle: Poetics, Sofia, 1975; Aristotle: Rhetorics, Sofia, 1986. Both of them translated by Alexandar Nichev. 
Introduction and notes also by him. 
39 Diogenes Laertius: On the life of the philosophers. Sofia, 1985, Narodna koultura. Edited and translated by 
Todor Tomov. Introduction by T. Boiadzhiev.
40 Lucretius: On the nature of things. Sofia, 1971, Naouka I izkustvo. Translation and postscriptum by Marko 
Markov.
41 Sofia, 1987, Naouka I izkustvo. Translated by Anna Nikolova. Introduction by V. Prodanov.
42 Sofia, 1968. Translation and postscriptum by B. Bogdanov.
43 Selected Letters, Sofia, 1983, Narodna koultura. Translated by N. Georgieva. Introduction by A. Nikolova; 
Ethical Treatises, Sofia, 1984, Narodna koultura. Translated by Yudit Filipova. Introduction by A. Nikolova.
44 Sofia, 1986. Translation and introduction by B. Bogdanov.
45 Sofia, 1985, Narodna koultura. Translated by Rumen Stefanov. Introduction by T. Boiadzhiev.
46 Sofia,  1986,  Naouka  I  izkustvo.  Translated  by  Z.  Popova,  P.  Stoyanova,  M.  Tsvetanov,  T.  Boiadzhiev. 
Introduction and notes by T. Boiadzhiev.
47 Sofia, 1987, Naouka I izkustvo. Translated and commented by Nikolai Kochev. Introduction by M. Bachvarov 
and B. Peychev.
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sociologists. In his lectures and writings, we find the best cultural analysis of ancient literature 

ever undertaken in our country. It is indeed regrettable that the books of Bogdan Bogdanov are 

still available only in Bulgarian. All of them are examples of how the study of antiquity should 

be written and taught. Today, we see ever increasing compartmentalization in the humanities; 

books, such as his Hellenistic Literature, History of Ancient Greek Culture, Myth and Literature 

are rare.48 They exemplify the unity of the humanities with respect to antiquity. Bogdanov does 

more than simply transmit facts; he offers a rich interpretation of literature and philosophy that 

is also informed by anthropology and cultural theory. The rare cross-disciplinary approach to the 

study of antiquity is embodied not only in the three books mentioned above, but also in several 

other  papers  -  shorter  in  length  but  no  less  valuable,  including  ‘On  the  Strategies  of  the 

Philosophical Text and the Possibility of Defining Philosophy. The Phaedrus by Plato’49, ‘On 

the Cultural and Historical Foundation of Philosophy, or On Philosophy as Philosophizing’50 (in 

which a typological sketch is proposed for the most characteristic features of the Platonic and 

Aristotelian tradition of reasoning), ‘Philosophical Content and Artistic Prose in the Dialogues 

of Plato’51, and ‘The Dialogues of Plato – Philosophy or Literature’,52 “The  Stoic Philosophy as 

Language and Ideal”53. In Bulgaria, his intellectual activity has been decisive especially for the 

study of Plato. Almost by single-hand, Bogdanov completed the translation of the greater part of 

the Platonic dialogues into Bulgarian. Moreover, he proposed an interpretative model insisting 

on the immanent coherence of philosophy, language, style and form in the Platonic dialogues. 

Furthermore, Bogdanov always believed that the non-dogmatic dialectical thought of Plato’s 

philosophy demands much more sensitivity to the mutual inter-penetration of literary form and 

speculative thought than previously assumed. 

Bogdanov also translated and conducted remarkable studies of Characters by Theophrastus 

and the Meditations by Marcus Aurelius.54 To a considerable extent, the younger generation of 

Bulgarian  scholars  of  antiquity  is  indebted  to  Bogdanov  for  his  translations,  writings  and 

teaching.  In all  these pursuits,  he proves that it  is possible to possess enviable erudition in 

48 Bogdan Bogdanov: Hellenistic Literature, Nauka i izkustvo, Sofia, 1979; Sec. Ed., Anubis. 1997. 221 pp.; 
Bogdan Bogdanov:  Myth and Literature,  Nauka i  izkustvo,  Sofia,  1985,  267 pp.; Bogdan Bogdanov: 
History of Ancient Greek Culture, Nauka i izkustvo, Sofia, 1989, 292 pp.
49 Published in Filosofski pregled 2 (1991).
50 In Filosofska Misl. 11 (1985).
51 Introduction to the second volume of Plato’s Dialogues, Sofia, 1982.
52 Introduction to Plato. Selected Dialogues, Sofia, 1982, Narodna koultura.
53 Filosofska Misl 10 (1987).
54 Op. cit. above.



matters  of  ancient  intellectual  movements  and  texts,  while  at  the  same  time  merging  this 

erudition with a sense of theory, sober concepts, fundamental typologies of the literary works, 

and insightful explanations of the relationship between culture and philosophy, literature and 

myth.

Tsocho Boiadzhiev has also made a  very substantial  contribution  to  our knowledge and 

understanding of ancient Greek and medieval thought. In the 1980s Boiadzhiev taught ancient 

philosophy at Sofia University; there, he enriched the Bulgarian philosophical culture not only 

with  a  more  intimate  acquaintance  with  the  philosophy  of  the  past,  but  also  with  new 

interpretations of the Greeks expounded in the West.  He defended a doctoral thesis  on the 

contemporary West German Plato studies, something which made him a fervent defender of the 

Tьbingen School.  His interpretative credo is found in his  belief  in the so called ‘unwritten 

teachings’ of Plato. His research gave rise to a number of studies55 and a book entitled  The 

Unwritten Teachings of Plato, which presents a wealth of material evidence, scrupulous critical 

analysis, and a plausible metaphysical construction of the esoteric doctrine of Plato.56 In effect, 

Boiadzhiev attempted to introduce a new tendency into the interpretation of the past. And in The 

Social Foundations of the Ancient Greek Philosophy57 as well as in a sequence of ten articles on 

early  Greek  philosophy,  concentrating  on  ancient  philosophy  as  a  cultural  phenomenon58,  

Boiadzhiev attempts to portray in vivid and novel terms the cultural background and intuitive  

world-view influencing the early Greek thinkers. In a very intriguing article ‘Panaetius and the  

Platonizing of the Stoa’, Boiadzhiev traces the Platonic tradition in middle Stoicism 59

Boiadzhiev  is  also  to  be  credited  with  helping  make  medieval  culture  and  philosophy  

available to a broader audience – he prepared the Selected Writings of Peter Abelard with notes 

and an introduction 60 Since then Boiadzhiev has also begun to undertake a long-term study of 

medieval philosophy. The fruits of his labour are found already in his book Three Studies on 

Medieval Humanism61 (which includes articles on ‘The Renaissance of the 12th Century and the 

School of Chartres’, ‘Homo viator’ and ‘An Essay on Medieval Erotics’) and the editing of Five  

Medieval Philosophical Treatises (where representative writings of thinkers belonging to the 

55 The Problem of the One in the “Parmenides” and the unwritten teachings of Plato In  Filosofska Misl,  7 
(1979), The lectures “On the Good” and the esoteric teaching of Plato ,7 Filosofska Misl, (1981) and The 
dialogues of Plato and the oral philosophizing, Filosofska Misl, 8 (1982).
56 Nauka I iskustvo, Sofia, 1984, p. 207.
57 In Filosofska Misl, 1983/9. (a common work with P. Boiadzhieva).
58 Published in Rodna rech, 1988/1-10.
59 In Filosofska Misl 8 (1980).
60 Nauka I izkustvo, Sofia, 1986. Translated by Z. Popova, P. Stoianova, M. Tsvetanov and T. Boyadziev.
61 Sofia UPress, Sofia, 1988, p. 147.
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Chartres  circle  are  collected).62 At  the  same  time  Boiadzhiev  has  continued  his  efforts  to 

establish a new scholarly approach to the interpretation of ancient thought – with its emphasis on 

the importance of authentic Greek and Latin texts and the need to treat the philosophy of the past 

as a result of its peculiar cultural intuitions and world-view. This is evident not only in his 

writings dedicated to the antiquity, but also in his passion for teaching, translations and editorial 

work.

There is another younger scholar of antiquity, who has played a very important role in the 

intellectual breakthrough of the 1980s. In 1985, Kalin Ianakiev completed and publicly defended 

his doctoral thesis The Jewish Roots of Early Christian Morality.63 This was an unique event in 

the intellectual life not only of Bulgaria but also of all the other socialist states of Eastern Europe 

–  he  conducted  a  study  on  the  deepest  ethical  and  metaphysical  implications  of  the  Old 

Testament, inherited and developed by Christianity. In the second half of the 1980s, Ianakiev 

also delivered a series of lectures on the Western medieval  world-view, Christian religious 

culture, and the basic theological concepts of Christianity. These lectures had great impact on 

the audience. They not only raised the level of discourse on such speculative thought in the 

country, but also posed deeply troubling questions about the nature of human consciousness and 

responsibility. Furthermore, he published a very thought-provoking analysis of Ancient Greek 

Culture – Problems of Philosophy and Mythology.64 This book discusses three major topics of 

early and classical  Greek culture:  1) the hero and his mystical  rape as a substantial  aspect  

connecting epic and tragedy; 2) pre-Socratic conceptions of nature, as expressed in poetry; 3) the 

problem of the One – the ultimate principle of reality in the Platonic tradition. Philosophy and 

theology, nature and literature, antiquity and medieval epoch – whatever became a subject of his 

analysis  was  transformed  in  a  unique  and  incomparable  fashion:  the  most  important 

metaphysical ideas appeared as the basis for ethical understanding, and thoughts on the place of 

man  in  the  universe  were  discussed  in  the  light  of  speculative  philosophical  theology. 

Metaphysics is the highest intellectual achievement of philosophy, but even the most convincing 

ontologies, proposed by the profound thinkers of the past, are not self-sufficient; we must derive 

from them their implications for the morality and world-view of the period, their conceptions of 

the nature of man and his vocation – that was the pathos driving the writings and lectures of 

62 Nauka  I  izkustvo,  Sofia,  1989.  Translated  by  T.  Boiadzhiev,  E.  Mineva,  P.  Stoianova,  M.  Minkova,  M.  
Tsvetanov..
63 A small part of it is published in Annual Publication of the Philosophical Faculty, Sofia, 1985.
64 Sofia UPress, Sofia, 1988, p. 101.Sec. augmented ed.Veliko Tarnovo, 1999, 190 pp.



Kalin Ianakiev in the 1980s. Characteristic of this approach is his study ‘Antiquity,  Middle 

Ages, Renaissance – Evolution and Dynamic of Ethical World-views’.65 For many Bulgarian 

scholars in the humanities, Kalin Ianakiev embodied a peculiar theoretical position which brings 

philosophical  and theological  insight  to  an understanding of  ancient  and medieval  thought. 

Moreover, he proved that it  was possible to think and write, to lecture and publish without 

compromise; he never made any concessions to the state and party authorities, for instance, by 

alluding or quoting the obligatory ideological sources. And this just goes to show that the fear of 

the punishment was often much stronger and real than the actual state of affairs in Bulgaria. 

There remained room for personal conviction and existential choice, for the courage to refuse to 

compromise  and  to  conduct  meaningful  work  on  the  history  of  the  ancient  and  medieval 

philosophy.

If we are to draw conclusions of this survey of the main trends in the interpretation of ancient 

and medieval philosophy in the period beginning with the imposition of Marxism in 1948 to its 

socio-political collapse in 1989, we must emphasize once again the extent to which political 

circumstances determined research in the humanities. In the history of philosophy as well there 

were authors and lecturers, who devoted all their energy and interpretative skill to uphold ‘the 

only  true  and  veritable  thinking’  of  Marxism.  There  were  also  others  who  were  heavily 

burdened by the situation. Even for those who opposed the ideological status quo, the choice of 

topics,  methods and manner  of exposition were inevitably predetermined by the totalitarian 

system. Intelligent and sensitive people interested in the culture of Antiquity and the Middle 

Ages felt obliged to concentrate on those authors who had constructed important metaphysical 

systems, with anthropological and ethical import. During this period, the younger scholar could 

not  afford the luxury of  posing questions  discussed by their  Western  colleagues.  Although 

philosophers  here  were  aware  of  the  predominate  tendencies  abroad,  it  was  impossible  to 

address these ideas and debates in a public forum. For example, those with competence in the 

English language could follow debates in the field of analytic philosophy and logic. But few in 

our  country  were  predominantly  concerned  with  the  coherence  and  consistency  of  the 

conceptual constructions of the ancient and medieval philosophers. What mattered was that they 

had created world-views, ideas of reality and man, conceptions of being and the universe, which 

were  absolutely  different  from  impoverished  propaganda  of  the  socialist  ideology  and  its 

philosophical doctrine. As a result, the interpretations and the philosophy inspired by the great 

65 Published in Anthology in Ethics. Part 1 (op. cit. above).
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thinkers of the past more appear to be not simply the products of pure intellectual pursuit but the 

consequence of an existential moral choice.

Interpretations over the Past Decade. The Boom in Medieval Studies

Since 1989, the radical political changes have had a dramatic effect on the humanities in most 

of the former socialist countries. Ideological barriers were removed and various new tendencies 

rapidly developed. As compensation for the ridiculous demands of the communist regime many 

new disciplines in the humanities have sprung up. In the field of the history of philosophy in 

Bulgaria, this is particularly evident in the progress recorded in the Medieval and Renaissance 

studies. Even a fleeting glance will confirm the following picture: the study of the Ancient, 

Medieval  and  Renaissance  periods  increased  exponentially  in  yield.  Moreover,  in  order  to 

properly assess the progress made in Medieval and Renaissance thought, we must keep in mind 

that only ten years ago little was known of these periods. Since then, many translations have 

been completed, augmented by new and significant interpretations. These efforts have enriched 

not only the Bulgarian study of the history of philosophy but also the Bulgarian philosophical 

culture as a whole.

When  we attempt  to  assess  the  near  past  or  even current  events,  an  intrinsic  difficulty 

confronts us; namely, the lack of temporal distance often prevents a proper understanding of 

recent occurrences. A similar difficulty is given as I try to present developments in Bulgarian 

interpretations of ancient and medieval philosophy over the past decade. But here we can muster 

up some confidence by reference to Collingwood,  who once remarked that  to  describe the 

present is the only way to receive an objective historical account. In attempts to steer a middle 

course between these two extremes, I will at least dare comment on what has occurred over the 

past ten years. And although some may doubt the quality of what has been done here, no one 

can question the sheer quantity of the work completed.

First, the teaching and study of Medieval and Renaissance philosophy has been introduced in 

the educational curriculum in Bulgaria and very quickly has been established as one of the most 

important periods in the history of philosophy. Beginning in 1990 at Sofia University and later 

at  the  universities  in  Veliko  Tarnovo  and  Blagoevgrad,  students  of  philosophy  directed 

themselves with enormous interest to the study of Medieval and Renaissance philosophy, an 

event which can at least in part been seen as a response to the years of neglect imposed by the  

totalitarian regime. This revival in broad student interest in these periods is due mainly to the 



efforts of Tsocho Boiadzhiev, Kalin Ianakiev and Georgi Kapriev in Sofia and Veliko Tarnovo, 

and Radi Radev as well as Ivan Christov in Blagoevgrad.

Second, the 1990s have been a golden decade for publishing activity in Bulgaria. More than 

100 new publishing houses have been established,  surviving despite  the extremely difficult 

economic conditions and producing an incredible number of books. All those involved in the 

publication of books dealing with ancient and medieval philosophy should be proud of their 

accomplishments; they are offering to Bulgarian readers some of the most valuable works of the 

most prominent European thinkers of the past. During the last ten years alone, indispensable 

writings of the ancient philosophical heritage have been published, including the fourth volume 

of Plato’s Dialogues (which includes the later critical dialogues)66; the  Categories,67 Topics,68 

On Interpretation,  and  Prior  Analytics,69 the  Nichomachean Ethics,70 The Athenian  Polis,71 

Politics,72 and  Physiognomics73 by  Aristotle;  anthologies  with  selected  fragments  of  the 

Pythagoreans74, Eleatics75 and Stoics76; Books I, II and the V of the  Enneades by Plotinus77; 

Introduction (to the Categories) by Porphyry78; the Moral Epistles to Lucilius by Seneca79; the 

Elementatio theologica by Proclus.80 

The  scholarly  interpretation  and  teaching  of  the  history  of  Medieval  and  Renaissance 

philosophy  was  supported  by  the  publication  of  many  important  works:  Five  Theological  

Sermons  by St.  Gregory  of  Nazianzus81;  Consolatio  ad  philosophiam by Boethius82;  Nine 

Sermons on Repentance by St. John Chrysostom83; the Confessions84,  De natura boni and De 

66 Nauka I izkustvo, Sofia, 1990. Translated by T. Boiadzhiev, Bogdan Bogdanov, G. Michailov and Donka  
Markovska.
67 Nauka I izkustvo, Sofia, 1992. Translated and commented by Ivan Hkristov.
68 Zahari Stoyanov, Sofia, 1998. Translated and commented by Ivan Hkristov.
69 Hkristo Botev, Sofia, 1997. Translated and commented by Ivan Hkristov.
70. GAL-IKO, Sofia, 1993. Translated by Temenuga Angelova. Introduction and notes by R. Radev.
71 Hkristo Botev, Sofia, 1993. Translated by Hkaralambi Panitsidis and Tsvetana Panitsidu. Introduction and  
notes by. Hk. Panitsidis.
72 Open Society, Sofia, 1995. Translation and notes by Anastas Gerdzhikov. Introductions by Olof Gigon and B.  
Bogdanov.
73 LIK-Vermeer, Sofia, 1998. Translation, notes and postscriptum by Hkaralambi Panitsidis. 
74 Pythagoras and the Pythagoreans, LIK, Sofia, 1994. Translated and commented by Alexander Kashamov, 
Stoyan Terziyski and Ilia Panchovski. Selected by Ilya Panchovski and Alexander Kashamov.
75 LIK, Sofia, 1996. Selected and translated by Lyubomira Radoilska.
76 LIK, Sofia, 1995. Introduction, translation and selection by Silvia Mineva.
77 All of them translated by Tsocho Boiadzhiev and published by Sofia-R, Sofia, 1996, 1997.
78 Translated by I. Hkristov in Aristotle, “Categories” (op. cit.).
79 RIVA-ABC-90, Sofia,Vol. 1, 1994; Vol. 2, 1996. Translated by Anna Sheludko.
80 LIK, Sofia, 1995. Translated by Nora Dimitrova.
81 GAL-IKO, Sofia, 1994.Introduction, translation and commentary by I. Hkristov.
82 Liubomudrie, Sofia, 1993. Translated by Boryana Katsarska. Introduction by Nedyalka Videva.
83 Sofia-S.A, Sofia, 1994.Translated by Evelina Mineva. Introduction by Kalin Yanakiev.
84 Narodna Kultura, Sofia, 1993. Translation and notes by Anna Nikolova.
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gratia et libero arbitrio by St. Augustine85;  On the Divine Names by St. Dionysius Pseudo-

Areopagite86; De divisionibus naturae by John the Scot (Erigena)87; Proofs on the Existence of  

God88 and On the Essence of Man ( I q.,75- 102)89 by St. Thomas Aquinas; the Treatise on the  

First  Principle by John Duns Scotus90;  The Imitation of Christ by Thomas Maleolus91;  De 

vanitate mundi by Hugo de S. Victore and  De contemptu mundi by Innocentius III papa92; 

Libellus de Antichristo93 by Adson Abbas; the Elucidarium by Honorius Augustoduniensis94; the 

Sermons and Treatises by Meister Eckhart95; De amore by Marsilio Ficino96; De ente et uno by 

Giovanni Pico della Mirandola97;  De libero arbitrio by Lorenzo Valla98;  De deo abscondito99, 

De  non-aliud100 and  De  docta  ignorantia by  Nicolas  de  Cusa101,  Writings by  Patriarch 

Euthymius.102 

Very useful and essential for the study of the medieval philosophy was the appearance in 

1994 of the Anthology of Medieval Philosophers. Part I103 where representative writings of the 

most  important  (predominantly Western)  thinkers  are  collected:  Apology of  Christianity by 

Tertullian;  The  Mystical  Theology by  Pseudo-Dionysius  the  Areopagite;  The  Theological  

Treatises by  Boethius;  De nihilo  et  tenebris by  Fredegisius  Turonensis;  Monologion  and 

Proslogion, On the incarnation of the Verb and Letters 129,  136 by Anselm of Canterbury; 

Glossae in Platonem by William of Conchis; Itinerarium mentis in Deum, De reductione artium 

ad theologiam and Sermon IV by Bonaventura; De ente et essentia and De aeternitate mundi by 

St. Thomas Aquinas;  De anima intellectiva by Siger of Brabantia and the Document of the  

85 Sofia-S.A, Sofia, 1992. Translated by Tsocho Boiadzhiev.
86 GAL-IKO,  Sofia,  1996.Translation  and  introduction  by  Lidiya  Denkova.1999  -Second  corrected  and  
augmented edition including the epistles by Dionysius, translated by Ivan Christov.
87 LIK, Sofia, 1994. Translated by Milena Minkova.
88 Seminar 333, Sofia, 1995. Translated by T. Boiadzhiev.
89 LIK, Sofia, 1995.Translation and postscript by T. Boiadzhiev.
90 LIK, Sofia, 1998. Translated by Georgi Kapriev.
91 Hemus, Sofia, 1997. Translated by Metodi Ustichkov. Introduction by Anna Nikolova.
92 Kritika i humanizm, Sofia, 1992.Translated by Teodor Hkrischev.
93 Translated by T. Boiadzhiev and published in Archive of Medieval Philosophy and Culture 2 (1995), Sofia.
94 Kritika I humanizm, Sofia, 1992. Translated by T. Boiadzhiev. 
95 Sofia UPress, Sofia, 1995. Translation and introduction by T. Boiadzhiev.
96 GAL-IKO, Sofia, 1993. Introduction, translation and notes by T. Boiadzhiev.
97 Seminar 333, Sofia, 1994. Translation and notes by T. Boiadzhiev.
98 Seminar 333, Sofia, 1995. Translation and notes by T. Boiadzhiev.
99 Translated by T. Boiadzhiev and published in Archive of Medieval Philosophy and Culture 1 (1994).
100 LIK, Sofia, 1998. Translated by T. Boiadzhiev.
101 Nauka i izkustvo,Sofia, 1993. Translation, notes and commentary by Lidiya Denkova. Introduction by R.  
Radev.
102 Nauka i  izkustvo, Sofia, 1990. Introduction by Kalin Yanakiev.  Translation by Anna-Maria Totomanova,  
Maria Spasova, Stefan Kozhuharov, Klimentina Ivanova. Postscriptum by Klimentina Ivanova.
103 Sofia UPress, Sofia, 1994. Edited by T. Boiadzhiev and G. Kapriev. 



Condemnation of the Averroists on the 7th of March 1277; On the Unique Form of All Existants, 

On the Light, and Why Man is a Microcosmos by Robert Grosseteste; Beati pauperes spiritu by 

Meister Eckhart. Except for the Apology of Christianity which is translated by Stella Panaiotova, 

all the rest are selected and translated by Tsocho Boiadzhiev and Georgi Kapriev.104 

Third,  besides  authentic  sources  very important  interpretations  of  contemporary  Western 

philosophers concerning the antiquity and the middle ages have been translated and published, 

including  the  first  volume  of  the  History  of  Philosophy by  Frederick  Copleston105,  the 

fundamental Christian Philosophy by Filoteus Bohner and Etienne Gilson (including also as 

appendix the study by Wolfgang Kluxen, An Historical Examination of Medieval Philosophy  

and the Neo-Scholastics)106 The History of Western Philosophy by Bertrand Russell107,  Myth 

and Thinking by the Ancient Greeks by Jean-Pierre Vernant.108

Fourthly,  apart  from  the  journal  Philosophical  Thought (Filosofska  Misl),  several  new 

philosophical  reviews  have  appeared.  And  although  some  of  them  endure  the  economic 

difficulties, the period in which they published was very favorable to the study of philosophy. 

Publication  of  the  scholarly  Philosophical  Review resumed,  dedicating  several  issues 

thematically to either a particular thinker or problem (for instance, No. 2 in 1991 was dedicated 

to Plato; No. 3 to the problem of metaphysics; No. 4 to Augustine and Pseudo-Dionysius the 

Areopagite; No. 1 in 1992 – to Descartes; No. 2 – to philosophical Eros;). Along with the study 

of these different authors and themes, the  Review also published very important translations 

from the texts of famous philosophers of the past and present. 

A review journal,  FILOSOFIA, was also created. Its intention is to attract the attention of 

beginners, however, because it had maintained a high level of quality, it is read by lay persons 

and professionals alike. There is and continues to appear one more review, Philosophia, which 

is addressed mainly to the teachers of philosophy at the secondary school level. 

In 1994 Tsocho Boiadzhiev and Georgi Kapriev began editing and publishing annually the 

Archive for Medieval Philosophy and Culture. In this journal, the reader can find translations of 

important writings by medieval philosophers and theologians, including On the Knowledge of  

104 The  works  of  Dionysius,  Fredegisius,  William,  Bonaventura,  Saint  Thomas  and Siger  of  Brabantia  are  
translated by T. Boiadzhiev; those of Boethius, Anselm, Grosseteste and Meister Eckhart are translated by G.  
Kapriev.
105 Published in very limited numbers in 1995 by GAL-IKO.
106 Published by the University Press in 1994; translated by T. Boiadzhiev and G. Kapriev
107 Translated by Luchezar Zhivin, Intrduction by Dimitar Denkov, Sofia,1998, Christo Botev Publishing  
House.
108 Kritika i humanizm, 1998. Translation and introduction by Lyubomira Radoilska.
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Christ by Bonaventura109;  Letter to my Brother Gregory on the Difference between ousia and  

upostasis by St. Basil the Great110;  De vita beata111 and  Foundations of Dialectics112 by St. 

Augustine;  Conversation  between  the  Orthodox  Theophan  and  Theotim,  who  had  left  the  

Varlaamits by St. Gregory Palama113; On Truth114 and On the Principle of Individuation115 by St. 

Thomas Aquinas. In the journal one can also find published profound studies conducted by 

Bulgarian and foreign scholars as well as papers of young Bulgarian interpreters.  The third 

volume of the Archive (1996)116 gathers the papers delivered by the participants (Jan Aertsen, 

Georgi  Kapriev,  Ivan  Christov,  Ts.  Boiadzhiev,  Andreas  Speer,  Oleg  Georgiev,  Frank 

Hentschel, Woeter Goris and Kalin Ianakiev) of the International conference on Good – Beauty  

– Light. The Commentary of Thomas Aquinas on the Divine Names by Pseudo-Dionysius – at  

the Crossroads of Byzantine and Latin Thinking in the Middle Ages, held from the 21st to the 

26th  of  July  1995  in  Blagoevgrad,  and  organized  jointly  by  the  Department  History  of 

Philosophy at the University of Sofia and the Thomas-Institute of the University of Kцln. All 

this establishes the  Archive as the most representative periodical for medieval philosophical 

studies in Bulgaria.

Fifthly, last but hardly least, the cultural and intellectual achievements completed during the 

past decade in the field of the history of ancient and the medieval philosophy were also the result 

of the passionate personal devotion of many young scholars. The respected scholars who had 

contributed so decisively to the spiritual  awakening in the 1980s redoubled their  successful 

efforts in the 1990s. 

Tsocho  Boiadzhiev  has  held  lectures  on  the  cultural  intuitions  of  early  Greek  thinkers, 

initially  published  in  Rodna  rech under  the  title  Early  Greek  Philosophy  as  a  Cultural  

Phenomenon117, which has appeared twice in Bulgarian and has also been published in German. 

Boiadzhiev also published two further works, contributing greatly to medieval  studies:  The 

Renaissance of the 12th century. Nature and Man118 (exploring the natural philosophy of the 

109 Translated by Georgi Kapriev in vol. I, 1994.
110 Translated by Ivan Hkristov in vol. IV, 1997.
111 Translated by Anastasia Delcheva in vol. IV, 1997.
112 Translated by Lyubomira Radoilska in vol. V, 1998.
113 Translation and notes by Stoyan Terziyski and Alexandar Kashamov in vol. IV, 1997.
114 Translated by Georgi Kapriev in vol. V, 1998.
115 Translated and commented by Toni Nikolov in his article ‘The ontology of the word in Thomas Aquinas’ in  
vol. II, 1995.
116 Published in German and Bulgarian. Edited by T. Boiadzhiev, G. Kapriev and A. Speer.
117 Published in 1990 by Kritika i humanizm and in 1994 by Liubomdrie, 143 pp. Also published in German in 
1995 by Wuerzburg, Koenigshausen & Neumann.
118 Sofia UPress, 1991, p. 208.



School of Chartres and the processes of the pre-Renaissance before the bloom of the mature 

Scholastics) and Augustine and Descartes. Reflections on the Foundations of Modern Culture.119 

Boiadzhiev has published two other smaller books, which are designed to assist pupils at the 

secondary  school  level  and  beginning  university  students  in  their  reading  of  medieval 

philosophy: The Philosophy in the European Middle Ages120 and Two Episodes from the History 

of Byzantine Philosophy. Michael Psellos and the Byzantine Humanism of the 11th Century.121 

Also, in this period Boiadzhiev has written a number of significant articles on the medieval and 

the Renaissance  thinking,  which are published in scholarly reviews,  such as  the  Filosofski  

Pregled122, the Archive for Medieval Philosophy and Culture123, the Miscellanea mediaevalia124 

and Lettre Internationale.125

Over the past decade, Kalin Ianakiev has worked to establish the study of the history of the 

medieval culture as an essential part of the curriculum in the Department of Cultural Studies. He 

published three remarkable books, which may serve as an example of speculative religious 

philosophy and philosophical theology:  Religious and Philosophical Contemplations126 (which 

has been published twice and impatiently awaited for and received with great approval by its 

readers,  upon  many  of  whom  atheism  was  forced  during  the  previous  political  regime.); 

Philosophical Essays on Solitude and Hope127 (a central part of which is the analysis of the 

problem of the theodicy) and Diptych for Icons128, in which Ianakiev undertakes a philosophical 

and aesthetic study of the most important images of Christian art by comparing the Slavonic-

Byzantine  orthodox  iconography  with  West-European  painting.  This  book is  unique  in  its 

capacity to grasp the contemplative theology inspired by the reception of Christian art. Despite 

this invaluable facet, the dominant focus of the book is on the dogmatic depth of the Christian 

doctrine, revealed in the iconography and its spiritual and emotional impact on the perception of 

believers. 

The  most  important  aspect  of  Ianakiev’s  scholarship  is  without  doubt  his  comparative 

analyses of Byzantine-Slavonic and Western-Catholic Christianity both with respect to religious 

119 Sofia UPress, 1992, p. 120.
120 Philosophical Foundation Minerva, Sofia, 1994, p. 184.
121 Slovo, Veliko Turnovo, 1997, p. 95.
122 T. Boiadzhiev: ‘The Socratic Conversations and the Modern Dialogue’, 2 (1991).
123 T. Boiadzhiev: ‘The Silence and the Voices of the Night’, 2 (1995); T. Boiadzhiev: ‘Das Lichtproblem im 
Kommentar des heiligen Thomas von Aquin zu Dionysius`, De divinis nominibus, vol. III, 1996.
124 In 21/2 (1992); 22 (1994); 24 (1996).
125 In 8 (1995) (in Bulgarian); 23 (1989/90) (in French); 27 (1991) (in Italian).
126 Kritika i humanizm, Sofia, 1991; Anubis, 1994, p. 174.
127 GAL-IKO, Sofia, 1995.
128 Pokrov Bogorodichen, Sofia, 1998, p. 180.
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art and thought. This is especially evident in articles, including ‘The Conception of the Holy 

Trinity according to Boethius and the Cappadocian Fathers’129; ‘Das “Gute” – ein Name Gottes 

als “Ursache” oder ein Name Gottes als “Energie”. Zu Kapitel IV Lekt. 8, des Kommentars des 

Thomas von Aquin zu De divinibus Nominibus’130; ‘The Relationist Triadology of Boethius and 

the Teaching of the Holy Trinity in the Cappadocian Fathers’131; ‘The Allegory of the “Two 

Swords”  and its  Early  Ierotatic Usage’132 and  the  article  ‘PHYSIS’,  written  together  with 

Andreas Speer for the Lexikon des Mittelalters, Bd. 6.133

Among  the  contributors  to  the  enormous  work  completed  in  our  country  on  medieval 

philosophy during the past decade, we must also mention Georgi Kapriev. His translations of 

authentic  texts  and  modern  interpretations,  lecturing  and  editing,  publishing  of  books  and 

reviews, and organizing of conferences have had a significant impact on the field. Kapriev is 

furthermore  a  prolific  and imaginative  author,  exposing with  artistic  talent  and  humor  the 

greatest theoretical subtleties of major medieval thinkers. His doctoral thesis on the concept of 

history in the thought of St. Augustine has been developed and published in Aurelius Augustine.  

History as Metaphysics134, History and Metaphysics. Sketches on the Historical Thinking of the  

Western  European Middle  Ages135 and  Augustine.  Kapriev’s  understanding  of  the  types  of 

historiography in the Middle Ages and corresponding concepts of person, nature and elements, 

space and time was published in the book Mechanics against the Symbolic.136 This study is a 

significant attempt to explain the birth and essence of history in the Middle Ages not only as 

theologiae disciplina - a discipline belonging to theology, and pars ethicae – a part of ethics, but 

also to conceive of the substance of historiography.

Another circle of topics, to which Georgi Kapriev has devoted considerable interpretative 

efforts is the philosophy of St. Anselm of Canterbury. Here, he has published many articles in 

the Archive137, the Miscelania mediaevalia138 and Philosophical Alternatives 139 and most of all 

his books, which analyze the concept of truth and ontological proof of God’s existence proposed 

129 In Miscellanea Mediaevalia 26; Was ist Philosophie im Mittelalter?, Walter de Gruyter, Berlin, 1998.
130 In Archive, vol. III, 1996.
131 In Archive, vol. II, 1995.
132 In Archive, vol. V, 1998
133 Published by Artemis & Winkler, M?nchen, 1993, and in Bulgarian in Archive, vol. I, 1994.
134 Kritika I humanizm, Sofia, 1990; Sofia UPress, Sofia, p. 155. Second enlarged edition, Sofia, 1996, p. 114.
135 Sofia UPress, Sofia, 1991, p. 181.
136 Sofia UPress, Sofia, 1993, p. 135.
137 Georgi Kapriev: ‘Dialogue and dialectics of Being by Anselm of Canterbury’, in vol. II, 1995.
138 In vol. 24, 1995, and 25, 1998.
139 Georgi Kapriev: ‘The specifics of Time by Anselm of Canterbury’, in 4 (1995).



by Anselm. The Truth according to the Teaching of Anselm of Canterbury140, The Argument of  

Anselm of Canterbury and the Ontological Proof141 and the German publication  Ipsa vita et  

veritas. Der ‘ontologische Gottesbeweis’ und die Ideenwelt Anselms von Canterbury142 all show 

us the gradual stages of a passionate and indeed fruitful investigation of the spiritual universe of 

this important medieval thinker. 

It is important to stress that Georgi Kapriev has also played a significant role in shaping one 

of the most characteristic features of the Bulgarian study of medieval philosophy – the desire to 

place philosophical thought in the broader horizon of culture and simultaneously to foster a 

comparative  understanding  of  Eastern-  and  Western-European  medieval  theology  and 

philosophy. This approach has inspired many articles and studies including ‘The Teaching of the 

Hierarchy  of  Pseudo-Dionysius  the  Areopagite  and  West-European  Medieval  Culture’143; 

‘Bemerkungen ueber den Kommentar des Thomas von Aquin zu  De divinis  nominibus des 

Dionysius  Pseudo-Areopagita,  liber  IV,  Lectio  I’144;  ‘Eodem  sensu  utentes’?  “The  Greek” 

Teaching of Energies and causae primordiales in John the Scot Erigena’.145 Of late, Kapriev has 

been working on the philosophy of Gregory Palama and Byzantine philosophy. The results of 

his research is documented in the articles: ‘Systemelemente des philosophisch-theologischen 

Denkens in Byzanz. Zum Dialog Theophanes des Gregorios Palamas’146; ‘Stellung und Sinn der 

Philosophie  in  der  Lehre  des  Gregorios  Palamas’147 and  ‘Die  errores  graecorum und  die 

ekfansis aidios.  Das zweite  Konzil  von Lyon – Anstoss zu einer neuen theologischen und 

philosophischen Entwicklung in Byzanz?’.148

There is another younger scholar who has enriched the Bulgarian philosophical culture with 

his  translation  and interpretations  of many important  ancient  and Christian  thinkers  – Ivan 

Christov. He is responsible for the translation and scrupulous commentary of  Categories,  On 

Interpretation, Prior Analytics and Topics by Aristotle; Introduction by Porphyry; Sermons by 

St. Gregory of Nazianzus and Letter to my Brother Gregory on the Difference between the ousia  

and upostasis. Characteristic of Christov’s research interests is the application of classical Greek 

philosophy  to  an  analysis  of  early  Byzantine  thinking.  Especially  in  his  studies  on  the 

140 Seminar 333, Sofia, 1993, p. 78.
141 LIK, Sofia, 1998, p. 312.
142 Brill, Leiden, p. 412.
143 In Filosofski pregled 4 (1991), pp. 31-50.
144 In Archive, vol. III, 1996.
145 In Archive, vol. IV, 1997.
146 In Recherches de Theologie et Philosophie medievales 64/2 (1997), pp. 263-290.
147 In Miscellanea Mediaevalia 26 (1998).
148 In Miscellanea Mediaevalia 27 (1999).
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philosophical aspects of the theology of the Cappadocian Fathers, Christov has demonstrated the 

rational basis of classical Greek thought and logic. This is documented,  for instance,  in his 

doctoral thesis  The Tradition of the Greek Hexaemeron and its Importance for the History of  

Philosophy, publicly defended in St. Petersburg. He has developed this problematic further in 

his subsequent studies on ‘The Creative Logos, the Nature of Things and their Uniqueness in 

Hexaemeron by Joannes Exarchus’149 and ‘The place of the examination of the translation of 

terms  belonging  to  the  Greek  philosophy  in  the  study  of  the  Hexaemeron by  Joannes 

Exarchus’.150 Over the past years,  Christov has devoted his energies mainly to the study of 

Byzantine  philosophy and the speculative thought  of Michael  Psellus and Gregory Palama, 

yielding the articles: ‘The Christian Neo-Platonism of Michael Psellus in his Teaching of the 

Substance’151 and ‘Being and Existence in the Discourse on Method between Gregory Palama 

and Varlaam’.152 Of course, Christov has also helped shape the Bulgarian study of medieval 

philosophy in its  dominant  trend toward fruitful comparative analyses  of Orthodox and the 

Catholic theological philosophy.153

Among the younger scholars of medieval philosophy, Oleg Georgiev has stood out with his 

studies on problems preoccupying the mature scholastics. Here, we must mention his book on 

the so-called  principium individuationis, Inquiries on Individuality  in the European Middle  

Ages154 and his articles ‘The Rearrangement of the Liberal Arts in the First Half of the 13th 

Century:  Grammar  and  Dialectics’155 and  ‘Lectio  IV.  DE  LUMINE  INTELLIGIBILI.  St. 

Thomas Aquinas’s Commentary on the Divine Names , Book IV’.156

There are two other prominent Bulgarian scholars, who have been instrumental in fostering a 

more enriched understanding of antiquity in Bulgaria: Alexander Fol and Bogdan Bogdanov. 

Fol teaches ancient history and culture at the Department of Cultural Analysis. He has published 

several important books on Thracian Religion and Culture. His book  The Ancient Culture of  

149 In Miscellanea Mediaevalia 24 (1996).
150 Published in Russian in Otechestvennaia filosofskaia misl XI- XVII vv. I grecheskaia kul’tura, Kiev, 1991.
151 In Archive, vol. IV, 1997.
152 In Humanism, Culture, Religion, LIK, 1997, pp. 37-49.
153 See  his  ‘Huperohike eidopoiia and  me on’  in  DN IV 3,  697A and in ‘The Commentaries  by John of 
Scythopolis and Thomas Aquinas’,  in  Archiv f?r mittelalterliche Philosophie und Kultur,  Heft  III,  St.Kliment 
Ochridski, Sofia, 1996, pp. 33-53.
154 LIK, Sofia, 1998, p. 175.
155 Ingrid Craemer, Ruegenberg und Andreas Speer (Hrgs.): ‘Scientia and Ars im Hoh- und Spaetmittelalter’,  
Miscellanea Mediaevalia 22, Walter de Gruyter, Berlin, 1994.
156 Tzotcho Boyadjiev, Georgi Kapriev und Andreas Speer (Hrgs.): Archiv fur mittelalterliche Philosophie und  
Kultur, Heft III, St Kliment Ohridski, Sofia, 1996.



South Eastern Europe157 has widened the horizon of philosophical interpretations of early and 

classical Greek philosophy. Over the past decade, Bogdan Bogdanov has continued his thought-

provoking  lectures  and,  furthermore,  published  two  influential  analyses  of  ancient  Greek 

literature, which – as is typical for his conceptual approach – attempt to create a total vision of 

the spiritual reality of Greek antiquity. They are entitled  Ancient Greek Literature. Historical  

Peculiarities and Variety of Genres158, and Myth and Literature 1.159

Although to a much more moderate degree than the medievistic scholars mentioned above, 

several younger colleagues have joined their efforts in the study of the philosophy of antiquity. 

Anastas Gerdzhikov has translated Aritotle’s  Politics, and in his article ‘Aristoteles’ Kritik an 

Platons  politischen  Schriften’  he  has  investigated  the  mutual  dependence  of  Plato’s  and 

Aristotle’s views on politics160.

       In her book In the Labyrinth of Plato and Aristotle, Dimka Gicheva has published a popular 

presentation of the most important problems in the thinking of two fathers of the classical Greek 

philosophy.161 In  her  doctoral  thesis  Gitcheva  also  examined  the  idea  of  teleology  in  the 

philosophical universe of Aristotle and this is developed in her post-Neo-Scholastic book New 

Essays on the Aristotelian Teleology.162 

       Lastly, Nikolai Gochev has translated and completed a commentary on one of the most 

curious texts in the religious philosophy of late antiquity, the  Corpus Hermeticum.163 Gochev 

remarkable study of ancient hermetism has been defended as a doctoral thesis and has since 

been published.164 If we take into consideration the traditional neglect and the lack of detailed 

scholarly analysis of the philosophy and the religion in the epoch of late antiquity, where the 

rational and the mystical merge into a peculiar spiritual unity, Gochev’s book must be ranked 

highly as a very substantial contribution to the interpretation of ancient philosophy in Bulgaria 

and beyond.

What  has  been accomplished  in  Bulgaria  over  the  past  decade  in  the  fields  of  ancient, 

medieval, and Renaissance philosophy deserves great praise, particularly when we consider the 

economic difficulties of the country. We cannot hold back the bitter remark that the iron curtain 

157 Sofia UPress, Sofia, 1998, p. 229.
158 Prosveta, Sofia, 1992, p. 159.
159 Hemus, Sofia, 1998, p. 303.
160 Published in Rivista di tradizione e cultura classica dell`universita di Messina XXXI-XXXII, HELIKON, 
Roma, 1993.
161 Sofia UPress, Sofia, 1994, p. 170.
162 LIK, Sofia, 1999, p. 352.
163 Published by Shambala, Sofia, 1999.
164 Published by SONM & Sofia UPress, 1999, p. 216.
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and the ideological barriers of the totalitarian times have been replaced by the silver curtain – the 

lack of sufficient financial resources, which makes itself felt, for example, on the limited number 

of new books and periodicals  published abroad made available  to our public  libraries.  But 

instead  of  lamentation  over  the  existing  circumstances,  I  think  we  should  commend  the 

enormous work completed  by Bulgarian  scholars in the field of the history of ancient  and 

medieval philosophy over the past years. In particular with respect to the Bulgarian mediaevists, 

we can announce the establishment of a Bulgarian school of Medieval Philosophical Studies. 

Dimka Gitcheva. Bulgarian Interpretations of Ancient and Medieval  
Philosophy. In : Studies in East European Thought, Special Issue: The 
Reception of European Philosophy in Modern Bulgaria. Guest Editors: David C. 
Durst and Alexander L. Gungov. Kluwer Academic Publishers, 2001/1. Pp. 75-
109


